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Rabbi Eytan Feiner Discusses 

The Connection of Techiyas Hameisim and Yaakov Avinu

By Daniel Keren
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The second speaker at the recent Flatbush Hakhel Yarchei Kallah for the December 25th legal holiday was Rabbi Eytan Feiner. He spoke about the subject of “Techiyas Hameisim (Resurrection of the Dead) in Halacha and Machshava.”


In this recent weekly Torah portion of Vayechi (49:33) we come across the words “And Yaakov concluded commanding his sons, and he drew his legs [up] into the bed, and expired and was gathered onto his people.” Yet both the Gemora Tainus and the Zohar declare that “Yaakov lo met/Jacob did not die.”


Rabbi Feiner explained that everything Yaakov touched became elevated to ruchnius (holiness or spirituality) and for that we reason we can say that Yaakov didn’t die. Yaakov continues to live through his children [as long as they continue to follow in his holy ways]. In such a manner even though Parshas Vayechi describes his embalmment and being put into a casket and being buried in the Machpelah, we can understand that Yaakov is still very much alive.

Yosef HaTzaddik Helps the Jews to Fight Assimilation in Egypt


Who is the cause of this success of Yaakov? That is his son Yosef who as the ruler of Egypt instituted steps to ensure that his brethren and their children not succumb to the powerful allure of assimilation that existed in Mitzrayim. This was the same Yosef HaTzaddik who asked [and challenged his brothers by asking’ “Od Avinu Chai/Is our father still alive?”


Not only did Yaakov have this quality of eternal life. But we find many similarities with Rabbi Akiva. Not only do their names (Yaakov and Akiva) have the same Hebrew osios (letters). Rabbi Feiner said that Rabbi Akiva, was a gilgul (reincarnation) of Yaakov Avinu in his love and dedication towards learning Torah. At the moment of Rabbi Akiva’s death (at the brutal hands of the Romans), who enters the world to take his place” – Rabbenu Hakodesh.


What do we remember about Rebbe Hakodesh? That he came back to him home after his death in order to make Kiddush [on Shabbos] for his family, demonstrating that like Yaakov Avinu, Rebbe Hakodesh was still alive even after his physical death.


Rabbi Feiner pointed out that the Middos Harachamim (the traits of kindness) is characteristic of Yaakov Avinue and it protects us, his descendants from the more stricter quality of Middos Hadin (traits of strict justice) that Hashem had initially planned to form the world with. There is a similarity in the word rachamim (mercies) with the Hebrew word “rechem” that means womb [of the future mother that promises the continuity of life into the next generation;] proving that [those who follow in the ways of Yaakov Avinue will similarly therefore live always even after their physical death.

Yaakov Avinu Connection to Adam Harishon’s Eating of the Forbidden Fruit


Where does Yaakov Avinu’s eternal life come from? The Chidah (Rabbi Chaim Yosef David Azulai, 1724-1806) explained that everybody’s neshama is a gilgal from Adam Harishon. The Chidah argues that unlike most people, the neshama of Yaakov came from the tip of Adam Harishon’s windpipe, where the forbidden fruit from the Tree of the Knowledge of Good and Bad did not touch. And therefore we can understand, Rabbi Feiner declared how it was possible that Yaakov did not die and still is alive as mentioned earlier in both the Zohar and Mesechta Tainus.

Reprinted from the January 4, 2018 edition of the Flatbush Jewish Journal.

Avoiding Anger –

The First Step

By Rabbi David Sutton
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Rabbi David Sutton

The Gemara states in Masechet Shabbat (118b) that if a person properly observes Shabbat, then "even if he worships idols like in the generation of Enosh, he is forgiven." Even if a person is steeped in idolatry like the generation of Enosh, the first generation to worship foreign deities, he can earn forgiveness through the proper observance of Shabbat.


It emerges from the Gemara that Shabbat observance is the antithesis of idol-worship, and is thus capable of reversing the adverse spiritual effects of idol-worship.


Several pages earlier (105b), the Gemara teaches, "Whoever tears his garments in anger, breaks utensils in anger, or discards his money in anger, should be considered in your eyes like an idol-worshipper."


Anger, the Gemara tells us, is associated with idol-worship. It thus follows that Shabbat, which stands as the counterforce, so-to-speak, to idol-worship, is a time when we must make a special effort to avoid anger.


The Gemara proceeds to explain why unrestrained anger must be regarded with such severity: "For this is the craft of the evil inclination - it tells him today to do one thing, tomorrow to do another, until it tells him, 'Go worship idols,' and he goes and worships."


The yetzer ha'ra (evil inclination) does its work by causing a person to lose control over himself, and this is done most effectively through anger. Once a person loses restraint, to the point where he erupts in fits of rage, he comes under the control of the yetzer ha'ra, which can then gradually lead him to worship idols.


The message being conveyed is that once a person surrenders to the yetzer ha'ra, even just slightly, by giving in on some minor matter, the battleground shifts, and the yetzer ha'rathen launches the next struggle, targeting a matter of greater severity.


If the person continues surrendering, one step at a time, he can eventually end up worshipping idols. And thus the Hovot Ha'levavot teaches that one should not take lightly even small victories over the yetzer ha'ra - because the yetzer ha'ra does not take its own small victories lightly. To the contrary, it builds on each small victory in its quest for a much more significant victory.
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In a recent article in Yated Ne'eman, Rabbi Elchanan Jacobowitz tells of a conversation he had with Shalom Mordechai Rubashkin when he was in prison. On the first day in jail, the guard threw him his meal, and Mr. Rubashkin looked at it and saw it was not certified kosher. The next day, the warden saw that the inmate had not eaten his meal, and he asked him, "What's wrong? You don't want to eat?"


"I do want to eat," Mr. Rubashkin replied, "but I can't."


"Why not?" the guard asked.


"Because the food is not kosher," Mr. Rubashkin explained.


"So you don't want to eat."


"I do want to eat, but I can't."


This repeated itself after the next two meals were served. Both times, the guard asked Mr. Rubashkin why he didn't want to eat, and Mr. Rubashkin replied that he wanted to eat but couldn't because the food wasn't kosher, and they spoke in circles. For about 40 hours, Mr. Rubashkin had not eaten a meal.


Finally, the guard returned with a double-wrapped meal with kosher certification.


Mr. Rubashkin said that this is how the yetzer ha'ra works. The kosher food was there the whole time, but he had to go through this test. The yetzer ha'ra was testing him to see if he would break.


Mr. Rubashkin further reflected on the question he struggled with when he was first sent to prison. How strictly and unyieldingly should he insist on continuing all his religious customs and practices? Should he perhaps take a more flexible approach given his circumstances? 
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He answered this question for himself when he recalled a story he heard as a child of two chassidic boys who sailed to the United States together from Europe. They befriended one another on the boat, and then bid each other farewell and parted ways at Ellis Island. One remained fully loyal to his chassidic upbringing as he grew and became an adult, whereas the other abandoned Judaism altogether. Some thirty years after arriving in the U.S., the two men happened to meet one another.


After engaging in small talk and finding out about each other's life, the non-observant man asked the other, "Honestly, I really admire you for sticking with your tradition all these years. But tell me, do you really need to wear that enormous, silly-looking kippah on your head? Can't you wear something normal?"


"That's a great question," the other fellow replied. "The yetzer ha'ra asked me that very question the morning after I arrived in New York. I thought about and realized that if I listened to the yetzer ha'ra and changed my kippah, the yetzer ha'ra would throw another challenge at me the next day. 


“It isn't going to stop. As soon as it pushes me one step away, it will begin its work pushing me to the next step. I realized I was much better off just fighting the same fight every single day, which is much easier than constantly having to fight new fights. And so I've been fighting this challenge of the kippah every day for the last 30 years, and I haven't lost yet."


After recalling this story, Mr. Rubashkin decided that he was not going to change anything. Every small custom that he observed when his life was normal would continue to be observed in prison.


If we meet challenges without surrendering, we become stronger and greater. Some have suggested that this is the reason why we eat boiled eggs at the Pesach seder - because unlike other foods, which get softer the more they are cooked, an egg gets harder. The egg thus symbolizes this special quality of the Jewish People that the more we are "cooked," and put to the test, the stronger and more resolute we become.


This is the message being conveyed by the Gemara in its comment about anger. The easiest way for the yetzer ha'ra to get us in his clutches is by getting us angry. We are naturally driven to anger, and once we become angry, we lose control over ourselves and come under the control of our sinful inclinations.


What can we do to avoid anger? How do we fortify ourselves to withstand the natural tendency to become angry at people who disturb us?


Rabbi Ades said that the answer to this question is found in the Ramban's famous letter of admonition, where he writes:


"Accustom yourself to always speak all your words softly, with all people and at all times, and you will thereby be saved from anger, which is a negative trait that causes people to sin."

If we get in the habit of always speaking in a soft, calm, gentle tone, we will be far less likely to become angry. Once a person's anger is triggered, it is very difficult to tell him not to become angry. The trick is to train ourselves in general to be mild-mannered and calm. 


As Rav Ades explained, a person's tone when he speaks is the thermometer, so-to-speak, of his mood, of his feelings. When a person is feeling upset and agitated, then even when he is asked a perfectly innocent, neutral question, he is likely to respond in an angry tone. And so by ensuring to speak softly, we accustom ourselves to feel calm and collected, and thereby avoid angry outbursts.


Shabbat is the time especially suited to accustom ourselves to speak בנחת, to maintain a calm demeanor in all our interactions. If we continue waging this battle against the yetzer ha'ra, we will avoid further battles, and we will remain free from its control and protected from its persistent efforts to make us fail.

Reprinted from the Parshas Shemos 5778 email of Embrace Shabbos

Rabbi Berel Wein on

Parashat Va’eira 5778
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Moshe had complained to G-d that since the L-rd had sent him on a mission to the Pharaoh, the situation of the Jewish people had not only not improved but in fact had worsened. Moshe’s view of the matter was that somehow the L-rd had not fulfilled the Divine part of the bargain. This opinion was based on Moshe’s human logic and understanding, which, even though Moshe was on such a high level, was still only a human response.


He is described later in Scripture as being “slightly less than Divine” and that “slightly” is the difference between the created and the Creator. No matter how long our life span may be, we all realize that there are limits. Therefore we view time and schedules in a compressed, immediate and demanding manner. The one human trait that is perhaps most common with all of us is the lack of patience.


When personal computers first appeared on the market only a few decades ago, we thought it miraculous that in 30 seconds we could be connected to the whole world. Today any computer that takes 30 seconds to reach the Internet is absolutely obsolete, unmarketable and assigned either to the trash or to a computer museum.


The governing word in human society is “now.” Only things and ideas that are “now” are to be treasured and respected. However, the L-rd of history is not bound by our standards. Here Moshe is taught a basic lesson, that G-d’s promises are always fulfilled but on the basis of Divine and not human scheduling and time.


Later, when Moshe glimpses Divinity and is taught the 13 attributes of G-d, so to speak, one of these attributes is inordinate patience. It is one of the supreme traits of the Divine that we are privileged to witness. And, it is not within the purview of our own life spans, at least not within the serious study of human and Jewish history. It is our human impatience that causes our lack of faith and belief in the fulfillment of prophecy and G-dly promises.


A famous English statesman once stated that “the wheels of history grind exceedingly slow but they grind exceedingly fine.” Generations upon generations of Jews longed to see the events that we are now experience and even take for granted. The State of Israel and the strength of Torah life in our time after one of the worst tragedies in the history of the Jewish people, are events that are historically breathtaking and nothing short of miraculous.


Yet we are impatient for more and for quicker developments. We are hard-pressed to take a long-term view of life and history. But we should take to heart the L-rd’s response to Moshe that patience is a G-dly virtue meant to be emulated by humans. History is a process and so is Jewish history and Jewish life. There was a famous phrase in Yiddish that a workman should never show a lame man a job that is still in progress. Well, our job is still in progress and snap judgments on its accomplishments should be held in abeyance.

Reprinted from the Parashat Shemot 5778 website of Rabbi.wein.com

Thoughts that Count

These are Aaron and Moses...These are Moses and Aaron (Ex. 6:26, 27)


Aaron, the first kohen (priest), embodied the proper worship of G-d, and by extension, symbolizes prayer in general. The job of the kohanim was to offer the sacrifices in the Holy Temple in Jerusalem; in our time, when we have no Temple, prayer must take the place of these sacrifices.


Moses, on the other hand, epitomized and symbolized Torah learning.


The juxtaposition of the two names and their repetition in the reverse order teaches us that there are times in our daily lives when one aspect takes precedence over the other. Sometimes we stress prayer, as a preparation for performing mitzvot and learning Torah, and sometimes we learn first in order to pray more effectively. (Lubavitcher Rebbe)
Reprinted from Issue #196 of L’Chaim Weekly (Parashat Va’eira 5752/1992), a publication of the Lubavitch Youth Organization in Brooklyn, NY.
The Daily Obligation to Perform Torah Mitzvot with Enthusiasm 
Adapted from the works of

Rabbi Menachem M. Schneerson, zt”l

The Lubavitcher Rebbe.
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One of the main reasons that the Exodus from Egypt occupies such a central role in Judaism (we mention it daily in our prayers) is that this original exodus symbolizes the daily spiritual exodus which must take place in the life of a Jew. The Hebrew word for Egypt, "Mitzrayim," comes from the root word "Meitzar," meaning limitations and obstacles. It is up to every individual to liberate himself from his own internal limitations and boundaries, thus freeing his G-dly soul to express itself and seek spiritual fulfillment.

This week's Torah portion, Vaeira, tells of the very beginning of the events which led up to the Jews' triumphant liberation from bondage. By studying the circumstances of the Egyptian exodus, we see how we can apply these lessons to our own personal and spiritual journey as well.


The first plague to afflict the Egyptians was blood; every drop of water in the land was affected. Therefore, the first step toward spiritual liberation must also somehow be connected with transforming "water" into "blood."


Water symbolizes tranquility, coldness, and lack of emotional excitement. Blood, on the other hand, is a symbol of warmth, enthusiasm and fervor. The Torah asks every Jew: Do you truly want to leave "Egypt," to overcome your self-imposed limitations? The first thing you must do is turn your "water" into "blood." Transform your apathy and inertia into enthusiasm and love of Torah and mitzvot. Infuse your life with a warmth and fervor directed toward G-d and holiness.


A person may claim, "Is it not enough that I simply perform the mitzvot, learn Torah, and avoid that which is forbidden? Am I not a good Jew even if I don't feel any enthusiasm for what I do?"


Chasidic philosophy explains that coldness and apathy are the source of all evil. When one is cool toward something, it means that he is totally uninterested in it. We see that when something truly close to the heart is mentioned, our pulse quickens and we "warm" to the subject. Coldness signals the mechanical performance of the commandments and leads to eventual spiritual deterioration.


The first action to be taken toward spiritual liberation is to replace our lukewarm dedication to Judaism with warmth and enthusiasm. We should be at least as equally enthused about Judaism as we are about other facets of our lives.


One of the practical ways this expresses itself is when we perform a mitzva in a particularly nice way. The desire to enhance our observance leads to our observing the precepts of Judaism out of love. This, then, is the first step towards going out of our own personal Egypt and ending our collective exile.

Reprinted from Issue #196 of L’Chaim Weekly (Parashat Va’eira 5752/1992), a publication of the Lubavitch Youth Organization in Brooklyn, NY.
More Thoughts that Count

And I will take you out from under the burdens of the Egyptians (Ex.6:6)


It is far easier to physically take the Jews out of galut (exile) than it is to remove the inner galut from within every Jew. (Rabbi Yaakov Shimshon of Shpitovka)

But the wheat and millet were not smitten (Ex. 9:32)


Why didn't G-d destroy the millet and the wheat along with the rest of the crops in the field when He sent the plague of hail? The answer is that Pharaoh had to have at least something left to lose. A threat is only effective when something dear is being threatened. Had Pharaoh's land been totally decimated by the hail, he would not have been motivated to heed any further warnings issued by Moses.

(Yad Yosef)
Reprinted from Issue #196 of L’Chaim Weekly (Parashat Va’eira 5752/1992), a publication of the Lubavitch Youth Organization in Brooklyn, NY.
Lesson #1139
Nothing More than a Rock

By Rabbi David Ashear
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The Chovot HaLevavot (Sha'ar HaBitachon, Ch.3) teaches us a concept, which, if internalized, could save us years of pain and heartache. He writes that it is impossible for a person to be helped or harmed by another individual, unless it was first decreed by Hashem. This means, if we were ever negatively affected by somebody else, we are to view that person as a puppet acting on behalf of Hashem.


How much heartache do we bring upon ourselves by having negative feelings towards others? People feel insulted, taken advantage of and ignored. They build up negative feelings towards those who have caused them that pain. They carry it around with them wherever they go. Sometimes that burden becomes extremely heavy to carry. All of that negativity, which causes so much stress, people bring upon themselves voluntarily. If we would internalize the words of the Chovot HaLevavot, we could unburden ourselves and live free of negative feelings.


Someone told me that he had been harboring hatred for someone for over twenty years. It became too overbearing for him. When he finally forgave the person and hugged him, he said that it felt like the world was lifted off his shoulders. He became carefree.


So what do we have to believe practically that will give us this benefit?


If a person was walking and tripped on a rock and fell and scraped himself, he most probably would get up, dust himself off and continue like before. But what if, while walking, another man whom he knew, stuck out his leg, tripped him, and he fell the same way, scratching himself? He would most likely get up this time with his blood boiling and scream in rage at the one who tripped him. He might not talk to that man for an extended period of time.


But in truth, we are to believe that there is no difference between tripping on the rock and being tripped by another person. Both are coming from the same Hashem. It is true that a person is not allowed to trip his friend, but his sin is between him and Hashem. As far as we are concerned, he was nothing more than a rock.


Someone once asked me: "I do believe that when a someone harms me that it came from Hashem. I know that it was going to happen no matter what. But I am still angry at him. It still bothers me that he was the one who chose to do it. How do I get over that?"


I replied that the Gemara tells us that when something bad happens to a person he is supposed to thank and praise Hashem the same way he would when something good happens. 

Why? Because when something that appears to be bad happens, it is not bad at all. It is actually the greatest thing that could have possibly happened. Hashem only does the absolute best for us. If we would know what falling on the floor and scraping ourselves accomplished, we would be dancing with joy and praising Hashem each time it happened. 

We have no idea what affliction saves us from or how it helps our souls. So the Gemara tells us to trust that whatever happens, whether it seems positive or negative, was the best possible outcome. Therefore, if my friend was the one who caused me harm, how can I be angry at him? He just gave me the biggest present. I might not know what it was, but he just saved me from something much worse. It doesn't matter what his intentions were. The bottom line is that the harm he gave was a great benefit.


So if we have Emunah that, whatever happens is the absolute best, and a person is just the agent of Hashem, we should be thanking Him for what happens to us.


This is a tall order to put into practice, but the better we get at it, the happier we become.
Reprinted from the January 4, 2018 email of Daily Emunah.

Rabbi Broyde Publishes Book

On Jewish Law for Converts

By Daniel Keren

(“A Concise Code of JEWISH LAW for CONVERTS” by Rabbi Michael J. Broyde, Urim Publications, 180 pages, 2017)
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In my last column, I discussed a book (“180 Degrees” by Abraham Leib Berenstein) that focused on the profiles of 25 Baalei Teshuvah, Jews from secular or assimilated backgrounds who were inspired to make a major life change and embrace a lifestyle based on Torah-true values. The subject of this week’s column is a book that deals with Jewish law for those who were born gentiles and against greater odds and often opposition from family and close friends to convert to Judaism.


Rabbi Michael J. Broyde, a professor of law at Emory University of Law and a senior fellow at the Emory University’s Center for the Study of Law and Religion has published a book that paints an intriguing explanation of how gairim or converts to Judaism are treated by Jewish law. 

Rabbi Broyde brings to this sefer his experience of many years as a dayan (religious judge) in the Beth Din of America and as its director; as well as having served as the Yoshev Rosh (chair) and dayan for the Southeast Rabbinical Court for Conversion. In addition, the author was the founding rabbi of the Young Israel of Atlanta where for many years he was the spiritual leader. He also generated controversy over the use of a pseudonym in connection to online publishing.s

Perhaps with the first time that a President of the United States has not only a Jewish son-in-law, but a Jewish daughter who became so as a result of a valid Orthodox Jewish conversion and consequently legitimate Jewish grandchildren; the subject of gairim or converts to Judaism has gained major attention of even the non-Jewish medium.


The author explains his reason for writing the book was a couple of Tosafot in the Gemara [Yevamot 47b and Kiddushin 70b-71a) that highlight the special status of each and every convert “with two very important observations... First, acceptance of converts imposes a particular duty on born-Jews, since one who causes any anguish to a convert violates fundamental precepts of the Jewish tradition. Secondly, converts seem to be especially knowledgeable and scrupulous about mitzvah performance. Their enthusiasm implicates those born-Jews who are less careful in their own observance.”


Rabbi Broyde focuses the first half of his book on collecting those laws in the Shulchan Aruch that relate to converts, beginning with the Orach Chaim section that focuses on a gair’s responsibility with regards to Daily Laws of Prayers and Blessings; Sabbath Laws: and Holiday and Festival Laws.


Culling from Yoreh Deah section of the Shulchan Aruch, the author finds appropriate laws for the convert with regards to kashrut and idolatry, loan interest, nidda, vows, honoring one’s parents and the elderly, charity, circumcision of sons, conversion, sacred writings, agrarian living and mourning.


From the Even Haezer section of the Jewish Code of Law, Rabbi Broyde picks obligations that the convert has with the mitzvahs of procreation, laws dealing with permitted and forbidden marriage partners, celebrating weddings, marital obligations and rights, divorce, and levirate marriage.


And in the Choshen Mishpat area of Jewish law, the author selected appropriate laws on gairim with regards to rabbinic courts, loan debts, inheritance and the prohibitions against oppressing, cheating and overpricing converts.


Rabbi Broyde includes at the end of his book a collection of four supplemental essays such as for those who always wanted to know, can a convert be a member of a rabbinical court for conversion.


Among some of the laws relating to gairim one can read in the “Concise Codse of Jewish Law for Converts,” is the following:

· “Although a convert has the status of a new person in some ways, the first Jewish child born to a giyoret  – such a son is not redeemed as a firstborn.”

· “One who converts Purim morning after dawn but before sunrise is not obligated in the previous nighttime’s reading of Megillat Esther. However, the convert is obligated in the daytime megilla reading, as they were a Jew by the time the obligation became activated (sunrise.)”

· “A convert must give firstborn kosher animals of their flock to a Kohen only if they were born after the conversion. If there is some doubt as to when the animal was born, it should be left to become blemished somehow and may then be kept by the convert.”


“A Concise Code of Jewish Law for Converts” by Rabbi Michael J. Broyde can be found in Jewish bookstores.

Reprinted from the January 11, 2017 edition of The Jewish Connection.

Only in Israel: 
Druze Firefighter Risks Life To Rescue Torah Scroll from Burning Synagogue

By Liel Leibovitz|
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Earlier this week, Israeli firefighters received a call to rush to a burning building in the northern town of Naharia. When they arrived at the scene, they were relieved to learn that no people were trapped inside the building. But they were also dismayed to learn that the building was a synagogue.


One firefighter in particular was touched: Weam Nevuani, a veteran Druze firefighter, observed the towering flames and thought that every effort ought to be made to rescue the sacred objects inside.


“As I was working,” he told Israeli TV, “I saw a Torah scroll about to catch fire. I jumped on it right away and dragged it out of the burning building. As I was rescuing the Torah scroll I felt as if I was holding a soul, as if I was rescuing a soul, as if I was holding a baby.”


When asked if he was not afraid to succumb to the fire and the smoke, Nevuani again said he felt drawn to the Torah and obliged to save it at all cost. “The scroll radiated heat that truly touched my heart,” he said. “And for a few moments there, I thought of what was written in that scroll, and I realized I did exactly what I was supposed to do.”

Reprinted from the January 5, 2018 email of Tablet Magazine.

Parashat Vaera
Maintaining Idealism
By Rabbi Eli J. Mansour
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In Parashat Vaera the Torah traces the lineage of Moshe and Aharon, listing the sons and descendants of Levi through Moshe and Aharon. The Torah concludes this section by saying, “This is Aharon and Moshe to whom G-d said, ‘Bring Beneh Yisrael from the land of Egypt... They are the ones who spoke to Pharaoh king of Egypt... This is Moshe and Aharon” (Shemot 6:26-27).


The obvious question arises, why did the Torah have to emphasize – twice – that “this is Aharon and Moshe”? Moshe and Aharon have already been introduced, and we have been reading about them in the stories told thus far in the Book of Shemot. What is the Torah’s intent in stressing that “this is Aharon and Moshe” and “this is Moshe and Aharon”?


Rav Mordechai Gifter (1915-2001) explained that the Torah here refers to Moshe and Aharon’s consistent mindset and motives throughout the entire process of the Exodus. Too often, people who involve themselves in noble and important causes gradually lose their idealism as time passes and complex issues arise. 

As committees are formed and people must sit and work together to achieve the desired results, the egos often take over, and eventually the committee members act to promote themselves rather than the idealistic cause for which they initially joined the project. The initial rush of idealism subsides and gives way to personal agendas and selfish goals. And in the end, what had begun as a noble, altruistic endeavor degenerates into a battle of egos and clash of personal interests.


The Torah therefore emphasizes that “this is Aharon and Moshe” who first went to Pharaoh, and “this is Moshe and Aharon” even later in the process. All throughout, their motives and intentions remained consistent. Their desire was to lead Beneh Yisrael to redemption, and was not tainted by the quest for grandeur and self-promotion. Their involvement in this undertaking began idealistic, remained idealistic, and ended idealistic.


The Torah thus teaches us to keep a proper perspective throughout the noble projects in which we involve ourselves, not to lose sight of the higher purpose for which we committed ourselves to those causes in the first place. The spirit of idealism and “Le’Shem Shamayim” (“for the sake of Heaven”) that drives us to take on important projects should continue fueling us throughout the long, and often difficult, process.  It must always be about our higher ideals, and never about just ourselves.

Reprinted from the Parashat Vaera 5778 website of the Edmond J. Safra Synagogue of Brooklyn.
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